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Abstract

At the present stage of the development of linguistics, many works are concerned with
the issues of linguistic research in close connection with ethnic consciousness, ethnic
psychology, and ethnic culture. Of particular interest is the paremiological resource of
language units, since paremias store information about material and spiritual culture,
the worldview of native speakers and allow for reconstructing the most important
stereotypes of national consciousness. This article deals with the study of the language
representation of the lexemes“eii / Hopt” (house) in Tatar paremiology. The lexico-
semantic analysis of words and connected combinations is accompanied in this paper by
cultural and ethnological excursions into the field of material and spiritual culture, ritual
practice, customs, etc., i.e. a linguistic sign is considered in the context of other semiotic
systems. The idea of semantic unity of the culture of the Tatar people was laid down in
attracting linguistic, folklore, ethnographic materials, while the analysis of the text
remains primarily linguistic. We conclude that eii (house) in the Tatar linguistic culture
among other concepts of the material world occupies a special place. This lexeme forms
the core of the lexical group “house”, and the Tatar people associate it not only with a
place for living, but also with a family home, where parents, wife, husband, children,
grandmother, grandfather and others are connected with warm family ties.

Keywords: linguistic consciousness, Tatar linguistic culture, the concepteii, dwelling,
paremias.

1 INTRODUCTION

In modern linguistics, there are various ways to describe linguistic
consciousness: lexico-semantic, culturological, linguistic, ethnolinguistic and conceptual.
Our analysis of paremias encompasses conceptual and ethnolinguistic approaches that
make it possible to describe the linguistic consciousness of the people using
homogeneous material. The choice of paremias for research is not accidental, since it is
“paremias that have the ability to reflect extra-linguistic space, accumulate and pass on
the experience of the people from generation to generation, preserve the history and
culture of a particular ethnic group” [Muhariyamova L.R. et.al, 2017].
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The problem statement. The problem of studying small genres of folklore in the
context of the language-culture correlation is not new in Russian and Tatar linguistics,
nevertheless, there are not enough studies that reveal the ethnocultural specificity of
paremias through their appeal to an internal form reflecting obsolete realities, symbols,
customs and traditions.

The purpose is to reveal national and cultural peculiarities of the semantics of
paremias with the componentetii /liopm (house) in the Tatar linguoculturology.

When analyzing the research material, we relied on the works and research
methods of home linguists, such as E.F. Tarasov [Tarasov E. F., 2002], R. R. Zamaletdinov
[Zamaletdinov R.R.et.al, 2014], T.G.Bochina [Bochina T. G. 2015], A. Sh. Yusupova
[Yuisufuva Z. etal, 2016], R. S. Nurmukhamedova [Fazlieva I. L. et. al, 2018], R. M.
Bolgarova [KhasanzianovaG.lI. et.al, 2018], R. R.Salakhova [Salakhova R.R,, Sibgaeva F.R,,
2018] u ap.

2 METHODS

In our research we use a rich set of methodological techniques of linguistic
analysis, such as descriptive method, theoretical method, method of analyzing
vocabulary definitions, as well as cultural and linguocultural methods ofanalysis.

3 RESULTS AND DISCUSSION

In the Tatar language, the word eiiis the main component that takes part in the
formation of many compound words: aw ee (dining room), kopm ee (omshannik),
Kapaswii ee (guard house), maa ee(room (house) for livestock), eii asde1 (verandah),
myp eli (living room), noumak eti (bedroom), ayaak eti (house secluded from adults), eti
usice (house spirit), et xyxcacel (master), eili masviebi (homebody), eii mye
(housewarming), ak eii (living room), kapa eti (chicken hut, kitchen). Also, by means of
the lexemeeoil, the following words are formed: eiidow(cohabitant), etidawiek
(cohabitation), eti-kapasamui (constructions), etiiony (marriage), eiizie(having a house),
etice3 (homeless), etc.

The explanatory dictionary of the Tatar language gives the following meanings of
oti: 1) a building, a construction for living: eii ca.y (to build a house); 2) special buildings
for economic purposes: maxa ee (housing for livestock); 3) family, people living in the
same building: bemen eii wamaaHowt (lit. The whole house was glad) [Tatartelenen,
2005].

According to R. Akhmetyanov, etigoes back to the common Tiirkic eii-, us-, sg-and
correlates with the Tatar verb er (stack, bring down). Turkologist A.S. Baskakov
believes that this word isrelated in origin to the ancient Chinese uny- “square,
tower”[Akhmetyanov R. G., 2001].

Depending on the design and material of the dwelling in the Tatar language, there
are various compound names for the house: 6uw noumakawt eti- five-walled house,
asnmbl noumakwl eli- six-walled house, kapa-kapwwbiabl ot (the house consisting of two
four-walled buildings, placed against each other and connected by outer entrance halls),
uke kamuwol oli (two-storied house), maw eii (brick house), etc. [Ziangirova E M, 2014].
The Tatars used to apply the logging technique of building houses and the main building
material was oak or pine.
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Outstanding folklorist N. Isanbet has been collecting and studying Tatar proverbs
for many years. The collection Tatar Folk Proverbs [Isanbet N. 2010] contains 86
proverbs in which etiiis used as an outbuilding. Much attention was paid to choosing a
place for the house. Favorable one was its location near the river since water is a source
of life. The ancestors used to say Cycwi3 sup2za eli kopma, ymcbi3 Hupza ua kopma (Do
not build a house where there is no water, do not build a country where there is no
grass).

To build a house is a responsible and hard work. It is essential to plan the size
correctly (basakatietidomuinbemap -lit. You'll suffocate in a small house), to choose
building material (Ky6vi3mapmcayketi6ysna, 6ypaHamapmcaneii6ysa - lit. By pulling
kubyz, you get a melody, by pulling a log - a house), to see practicality and comfort
(BlineH sime noumak 6esnaH myees, 6yama besaH -lit. The house is beautiful not with a
corner, but with a room), the quality of the building (Tuwexk etine s#un mabap -lit. The
wind will find the house with a hole; “Ipanmopusiprzaeiicaama,yz6awsiyauwenep-lit. Do
not build a house using the principle of “it will good”, it will not fall on my head).

However, there are also paremias where people take building a house in good fun
and cleverly: OiicanynviHb6epHuetok, mykauceda, yymasliiicot -lit. Building a house is
nothing - you have to caulk and count.

When choosing a place for buildingthe house, the future neighbors are very
important: FOs1zaubikkaHusl, adawcopaul, eli carzaHybl, kypue copau-lit. Before going
off for the journey, ask about a satellite, before building a house, ask about a neighbor,
etc.

The house is the only place that gives a feeling of confidence, calmness,
protectability, freedom, comfort, security. This attitude is clearly expressed in popular
sayings: Ot caamvitiua man 6yamviii-lit. Without having built a house there will be no
wealth.

Oii (home) is a symbol of new life. Previously, there were many children in Tatar
families and all of them could not stay in their homes forever: the girls got married and
left their nests, and the boys lived with the intention to build their own house and
separate from their parents (6awkaubizy). Since time immemorial, building a house for a
Tatar means that a young man has matured to create a family and is ready to marry his
beloved. To marry is translated into the Tatar language as oii+19Hny (lit. to get a house). It
turns out that in order to get married it is necessary to at least build a house and this is
expressed in the following paremias: Tasbik osicbl xamze 6ysca da y3 eeH 6yacbiH. -lit.
Even it’s like a chicken coop, but your home.

The family and the house exist as a single whole in the Tatar consciousness. In the
proverbs, the parts of the house are compared with family members: Ama -
eliIHeHMamuacwl, aHa — eliHeHep/ieze, 6aianap - cmeHacsl —lit. Father is the joist of the
house, mother is the crossbeam (of the floor), children are the walls.

O# (house) is a symbol of wealth. Property, space and convenience for living are
very important for the Tatars: TopcaH - liopmbiH, yacoHkabepeHkuHbyAcbiH. —lit. Let the
house and the coffin be spacious.

One can see the hospitality of the Tatar people via the segment eit (house),:
KyHak cetican olida 6apakam 6ap -lit. In a house where guests are loved, there is
abundance, etc.

In the Tatar house, a man should be the head, and a woman is under his
protection and guardianship. He is the breadwinner and the support. He is the one who
makes important decisions, solves problems, and he has the last word: Xyscacwi3 eii
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mapkasavwip - lit. A house without a master is destroyed; bawcbi3 otida 6apakam rok -lit.In
a house without a head there is no abundance.

According to proverbs, a woman has a special status. Her beauty, intelligence,
decency, responsibility, hard work are appreciated: Axwbl xamoeiH - ol danwl -lit. A good
wife is a pride of the house.

The Tatar culture also recognizes the significance of the role of women in family
relationships: Hauap 2apmyH keli 603ap, Hauap xamuiH ol 603ap -lit. A bad accordion will
ruin the melody, a bad wife -home.

Many paremias are devoted to children as the most important component of
home and family life: 6enda 6asaH 6yamaca, eii elicaHHaH HU Ma2wsHa? —lit. If there are no
children in the house, what is the idea of building it?.

The Tatar paremias express with feeling a good attitude to the people of the older
generation and respect for them: Kapmaui ot - kopmuwt eli -lit. A house with old people
is a house with a court (which means be well off. The court is a kind of cottage cheese).

A negative attitude to divorce and repeated marriage can be traced through the
lexeme ei1 (home): Otirgumepeannenoeebyamac -lit. The one who has destroyed the house
will not have home (family).

The Tatar language comprises a sufficient number of phraseological units with
the component oii. Consider some of them: etica 6amy (lit. drown in the house) -be
drowning in housekeeping; eii masvizbl (lit. domestic chicken) stands for a person who
rarely leaves home; oiidoH biH-wbiH ybizy—- when family frictions are brought out; el sue
(lit. interior of the house) -the members of one family; eii mypace (lit. the head of the
house) - the woman used to be responsible for household chores.

The names of the holidays and ceremoniesare expressed with the lexemeeii in o1l
mye, ol KueHdepy, ayaakel. Oiimye -a housewarming holiday that expresses the idea of a
transition to a new lifestyle. On this day, the Tatars invite their parents, relatives,
friends, neighbors to their new homes, read suras from the Koran, receive gifts (money,
household utensils) and congratulations on the wishes of good, peace and good in a new
place (O¥WTyerbi3koT/IbIOYJ/ICHIH! HAHUTE3KOT/BLIOYJICHIH!), set tables with traditional
national treats (cooked noodle soup, meat (6asiem, mapamay, eunoumak) and flour
(rebapus, 49KYIK, Kol TeJie) goods.

Having crossed the threshold of her new house, the young wife performs the
ritual et kuendepy (consecration of the house). The ceremony consists in the hanging of
new curtains, towels and all kinds of jewelry from the bride’s dowry and it is extant now,
especially in the countryside.

Thus, eti (house) denotes primarily the place of residence of a person, it is
associated with family, blood-kinship relations and home comfort.

The synonym for the lexeme ot is tiopm. Pan-Turkic diypm "home, main
possession, winter hut", it is believed that it is formed from the ancient dypsim (fiypbi-
“to return”) [Akhmetyanov R .G., 2001].

In the Tatar language, new words and phrases are formed on the basis of tiopm:
tiopmmaw (housemate), iiopm ame (mongrel), liopm swsape (housekeeping), etc. Also,
liopmin the meaning of “village”, “settlement” is used in the toponymy of the Tatar
language: Hcke Hopm, Hopmkya.

It is noteworthy that for the Turkic linguistic consciousness, the native land is
comfortable and inhabited, this is not the wildlife, but the land that has been developed
through human activities, ennobled by labor, the land on which human habitation is
present with corresponding economic attributes. This is illustrated in the following
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phraseological units: tiopmasasinéapy (lit. o master house) - to keep house;
liopmcwidiiompat (lit. homeless gopher), etc.

The lexeme iopm is preserved in the minds of the Tatars, first and foremost, as a
place to live which one can build or buy: Caambsiii-kopmuliil tiopm 6yamubiii. -lit. Without
building, one will not have home, etc.

In the minds of the older generation, ama-anatiopmu! (lit. the house of father and
mother, of parents) or men iiopm(lit. the main house) is a sacred place that attracts with
its warmth and comfort, where it smells of childhood. A person feels safe in it, he has
learned how to live here. No matter where the person is, he must always remember the
father’s house in which he was born and spent his childhood.It is customary among the
Turkic peoples, including the Tatars, when the eldest sons build their houses and begin
their independent lives (6awka ubiey), the youngest son remains to live in men
tiopmwith his parents and must protect it until the end of his life: Ten fiopm menuekHeke
-lit. Father’s house is for the youngest. In the house where the older generation lives,
children and grandchildren used to get access to family information of a genealogical
nature, including about traditions and rites. The father’s house should never be an
empty, deserted, non-residential house. Its emptiness is a sign of the loss of national and
family traditions, the extinction of family.

When it comes to fiopm xyxcacwl (a master of the house), a man is meant. He
surpasses his wife as the head of the family and the leader, bears responsibility for the
life of the spouse and children, the order of the family, makes a decision, his word is
always the last: Hopmowuakaecmenda. -lit. the house on the shoulders (i.e. it is the
husband who takes on his own shoulders); Hscestiopmmucesbawkebek. -lit. A house
without a master is like the head without brains.

The role of a woman is to be a wife, mother, housewife (xyxabuka). She is
responsible for child-rearing, runs a house, keeps clean and order. Accordingly, iopm
(house) is not only a home where love and understanding reign between husband and
wife, children are brought up, but also a place where national traditions, moral and
ethical standards and mental characteristics of the people are kept: Oiikypke - xamuwliH,
liopmkypke - up. -lit. The beauty of the hut is the wife, the beauty of the house
(household) is the husband.

In paremias one can see a reverent attitude towards daughters: Kvi3 6asa - et
3uHHame. -lit. Daughter - home decoration.

The concept of liopmka kepy (take as primak) is associated with the lexeme
tiopm(become primak). Tatars did not approve of such a situation, on the contrary, it
was even considered a shame for a man: Hopmka kepzanue, ymka kep. - lit. It’s better to
go into the fire than to become a primak.

Paremias also criticize the dissolute life leading to the destruction of the family:
Yiinaw kepzau liopmka kom Kyumac.-lit. In a house where debauchery there will not be
happiness.

Hopm is not only a concept of material values in the linguistic consciousness of
the Tatars, but also a concept of the spiritual world. The phrase maHeesek tiopm (eternal
house), coHewl tiopm(last house) means the house where people go to after death, i.e.
cemetery: HpHeHeuliopmbulbap: myzaHliopm, mopzaHiiopm, kaeHluopmol -lit. A man
(person) has three houses: the house where he was born, the house where he lives, the
house made of birch (During the funeral, the deceased was put in a niche that was
covered with birch boards).
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In the Tatar language, the word Homeland is motivated by the word tiopm
(house). For the Tatars, the Homeland has always been something very important,
without which it is impossible to live. Confirmation of this fact are many paremias:
Hoen-tiopm - umuH tiopm (Idel-yort - a symbol of the Tatar Fatherland) - lit. Idel Yortis a
safe house; XasbikHbiH 6ep liopmbl 6ap - ya da 6ysaca Tyeau ua. -lit. The people have one
house, this is the Homeland, etc.

Thus, the concept of tiopmis broader in scope, it means not only the space inside
the house, as is most often the case with the lexeme 61, but can combine the yard and
the outbuildings. Besides, fiopm is associated with various buildings, institutions,
establishments, the homeland, etc.

4 SUMMARY

So, the concept of house is verbalized in the Tatar language by two lexemes (et
tiopm), which have a lot in common, since both words are associated with the
inhabitancy of a person. At the same time, the concept of fiopm is broader in scope, it
means not only the space inside the house, as it tends to be with the lexeme e61i, but can
combine a yard and outbuildings. The word eii is more intimate, more connected with
home comfort, family relationships, this is the space inside the walls of the house. The
word tiopm is associated with the building in general, and it is not necessarily fit to live
in. The word eiinever refers to country or homeland. Hopm forms a special space
inhabited by man, as opposed to tiopmcbi3acup, uninhabited by man, a wild natural state.

For the ancestors of the Tatars, who often roamed from place to place, iiopmis a
kind of special model of the world that guarantees security and comfort. Hopm creates a
special space, transformed by the labor activity of man, adapted to his needs and
demands. For the Tatars, who have long been engaged in agriculture and livestock
farming, it is inconceivable to have the house without farm buildings, premises for
keeping livestock, a farmstead, therefore iopm implies a kind of expansion of the house
from the house walls (eii) to the peasant estate on the whole. Establishing a home
accumulates the features of national culture. The house is a place of spatial localization
and the social equivalent of the family, its metonymic and symbolic substitute.

5 CONCLUSIONS

The linguistic consciousness of the Tatars is most clearly manifested in the study
of the paremiological fund of the language, since proverbs, sayings, phraseological units
act as a repository of cultural traditions of the national mentality. In them, the moments
of the life of the Tatar people are most clearly noticed and reflected. The cognitive
orientation of relevant linguistic research stimulates the study of the phrasicon as a
source of information about the mentality of the people and the characteristics of their
culture.
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